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RESOLUTIONS OF THE GENERAL COUNCIL 


+ The General Council of the Church of India, Burma, and Ceylon 
were unable to treat the Church of South India as a unifred or 
cohesive whole, with the result that their decisions relate rather 
to individuals than to the body. None of the resolutions refers 
to the whole body of the C.S.1. and they are different in practice 


for the different streams which form that church.With regard—— 


to the ministry of the C.S.1. as it is at the moment, the Council 
had to deal with it under three heads, thereby in practice, what- 
ever may be argued in theory, giving evidence of the fact that they 
are unable to accept a view of the equality of the ministry. In 
the case of ex-Anglican priests they are to be a¢cepted back into 
the C.1.B.C; but only if they come as good Anglicans That 
is, their return is conditioned by their status before the inaugura- 

tion of the C.S.1. and not by their status within that body. This 
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really evades the issue of the position of C.S.I. presbyters vis-a-vis 
the Anglican Communion. Being Anglicans before the union they 
return to the status quo ante on their return to the C.I.B.C. They 
must accept the faith and formularies of the C.I.B.C. before 
taking up any position in that Church. Should they only come 
as visitors they are expected to “ be Anglicans "’, that is, not to 
exercise their ministry in churches other than those under the 
authority of the Diocesan Bishop. The presbyter must, therefore, 
cease to represent the C.S.I. and return to his former Anglican 
status. Here surely is a distinction between the individual and 
the church. 


Non-ANGLICAN PRESBYTERS 


The Lambeth resolution concerning non- episcopally ordained 
presbyters is accepted without comment so that it would appear 


that such presbyters also return to their status guo ante on: 


entering the area of the C.I.B.C. and become again “‘ Methodists ”’ 
or “‘ Congregationalists ’’, etc. In regard to the presbyters ordained 
by the C.S.I. bishops those who wish to work in the C.I.B.C. must 
become “ Anglicans ’’ and not only assent in the usual way to the 
doctrines and faith of the C.I.B.C. but must also convince the 
Diocesan Bishop that they know and understand fully that to 


which they are assenting (a most valuable safeguard and one. 
which may well prevent much hedging and casuistry in the 


future). This would mean that they ceased :to be in communion 
_ with the free church bodies with whom they were “ yesterday "’ 
in communion. That there is no de facto. recognition of the C.S.I. 
orders is indicated by the restriction placed on visiting presbyters 
(episcopally ordained in the C.S.I.) that they are not normally to 
celebrate in Anglican Churches. (An exception is made in the 
case of conferences when several churches are taking part.) 


It is not surprising that the Synod of the C.S.I. do not like the aa 


Council’s Resolutions and are unable to recommend their pres- 


byters to accept them. They could hardly advise otherwise for ~~ 


to do so would be to agree that the ministry of their own church 
was, in fact, a divided ministry in which all presbyters were by 
no means the same. 

Incidentally the resolutions of the Council make the request — 


- from the Joint Commission on Nandyal for a “‘ simple statement = 


on the ministry of the Church of South India to remove the con- 
ception that there is any inferiority or superiority between the 
ministries of the two Churches ’’ rather optimistic. It would not 
be easy for the Metropolitan to issue such a statement which 
meant anything at all in view of the clearly defined differentiation 
between the groups of C.S.I. ministers in the General Council’s 
“resolutions. 

BERNARD P, BURNETT. 
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CANADIAN REUNION AFFAIRS 


Reunion negotiations between the Church of England in Canada 
and the United Church of Canada (formed in 1925) continue as a 
result of the meeting of the General Synod of the Church of 
England in Canada in September, 1949. These conversations were 
initiated by a Resolution of the General Synod of 1943 inviting any 
interested Christian body to enter into discussions. The invitation 
was accepted by the United Church of Canada and a Report was 
presented to the General Synod of 1946 and sent down to the 


Church for study. 


THE 1946 REPORT 


This Report [See Faith and Unity, vol. I, pp. 62, 75, 107] pro- 
posed the goal as intercommunion through a mutually acceptable 
ministry. It was declared that the ministries of the two churches - 
were different in ethos and character and proposed a mutual 
exchange. United Church ministers were to be confirmed, 
ordained, and commissioned. * Anglican priests were to be com- 
missioned. The usual problems connected with supplemental 
ordination were raised without being solved. An initial flurry of 
excitement was followed by almost complete indifference and 
apathy in the reception of the Report throughout the Church. One 
full-length critical analysis of the scheme [ee Fazth and Unity, 
vol. I, p. 1r9] was published in England (H. R. T. Brandreth, 
An Examination-of the.Canadian Unity Proposals, | acre Press, 
1946), and the plan was presented to the 1948 Lambeth Confer- 
ence. Lambeth issued no specific comments on the Report except 
to group it among those schemes aimed at intercommunion rather 
than full constitutional union, suggesting certain basic limita-_~ 
tionsin this approach. Both United Church leaders and Canadian 
Anglicans appeared to feel that no discouragement was indicated 
in this statement and that conversations should continue. The 
lack of interest by the clergy was.so evident that in the spring 
of 1949 before the Synod meeting, the Primate of the Canadian 
Church and the Moderator of the United Church issued pastoral 

letters to their clergy asking for study of the Refort, and a second 
printing of it was distributed. Against this background, the 


Reunion Committee reported to the 1949 Synod, 


THE 1949 REPORT 


A Report and an Appendtx to the Report were presented. The 
Report represented the opinion of the Synod Committee under the 
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chairmanship of the Right Rev. Dr. John Lyons, Bishop of 
Ontario. The Appendix was the report of a committee of fifteen 
delegates from each communion meeting on February 16, 1949, 
to make a special consideration of the 1946 Report. The Report 
of the Synod Committee was adopted by the Synod. The Report of 
the Special Committee was received but not adopted by the Synod. 
The Report surveyed the history of the negotiations, lamenting 
the general indifference. “. . . The study of the Report [1946] 
has not been as wide and intense as it could have been. It is 
obvious that further steps should be taken to assure a more 
general interest in this matter among both the clergy and the 
laity of the church."’ The favourable comments, and especially 
the unfavourable criticisms, have been carefully studied by the 
Committee. The Report has also been re-considered in the light 
of the 1948 Lambeth Resolutions. As a result, three conclusions 
-have neeeed. (1) The conception of ordination set forth in the 
1946 theory of parallel ministries is not satisfactory to either the 
United Church or the Church of England in Canada and must be 
given.further enlargement. (2) The goal of mere Sey 
based upon an exchange of ministries must be widened into ° 


definite acceptance of organic union as the final goal”’. (3) 
Further theological study of the meaning of the Church and the 
Ministry by both communions is necessary before further specific 
plans can be formulated. | 
The chief problem of study for the United Church is “ the form | 
of Ministry ina United Church "’. The chief problems for study by : 


Anglicans are “‘ how far the authority of the Bishop, in view of the 
functions which have been traditionally assigned to him, can be 
combined with the Conciliar system which is characteristic of 
Churches like the United Church of Canada. How far can clergy 
and laity be given, in practic¢ as well as theory, a real and effective 
voice, especially in the matter of the selection of persons to be 
ordained to the Ministry of the Church ’’. The problem becomes a 
reconciliation of episcopacy and presbyterianism. The context 
of these questions, however, seems to suggest that matters still 
rest on the level of constitutional adjustment, rather than theo- 
logical resolution. 

One paragraph of the Report opens a deeper vista and iti is hoped 
that this will be the guiding ‘principle of future negotiations. 

“Your Committee feels that definite progress toward intercom- 
munion, and ultimately a full union will follow when we are all 
assured that there is not-only an agreement as to the apostolic 
faith contained in the Scriptures and expressed in the Apostles’ 
and Nicene Creeds (even though there is admittedly’ a difference 
of practice in the use of such doctrinal formularies) but also a 
substantial accord on the doctrine of the Church and the place 
of the Ministry.” 
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In this Report, the vig) of 1948 Lambeth is-quite clear. 
The emphasis upon further theological discussion, full organic 
union, and the doctrine of the Church and Ministry is of some 
importance. This Report was accepted and future negotiations 
will continue along these lines. 


THE FUTURE 


Attached to the Report is the Appendix of conclusions reached 
by a special group of negotiators. This is,-in essence, a recom- 
mendation that the Church of England in Canada accept as a 
structural system for reunion plans the Ceylon Scheme of Re- 
union. It proposed that two principles of the Ceylon Scheme 
‘must be accepted by both our churches as a basic essential for 
continued conversations and as the foundation upon which we 
seek to bring our churches into fellowship ’’. These are : (1) “* The 
acknowledgment by each of the other’s ministries to be real 
ministries of the Word and Sacraments in the Church of Christ ”’ 
and (2) ‘* The recognition by both churches that the episcopal, 
presbyteral and congregational elements of the Holy Catholic 
Church must find harmonious expression in the life and order of 
the Church "’. The Appendix suggests that the Canadian Church 
abandon any distinction between the Episcopal and Presbyterian 
Ministries and arrive at a combination which will be constitutional, 
even if not theological. It should be noted that this Appendix 
was not adopted and, officially, will not determine the course of 
futur conversations. 

The present state of development in Canada is this. Those 
concerned with the reunion negotiations are beginning to bring 
this scheme into line with other schemes proposed in the U.S.A., 
Australia, North India, and Ceylon. The Synod has not placed 
an official stamp of approval on this trend, but the direction is 
obvious. There are two possible developments for the future 
because of the general apathy of the Church. First, mere inertia 
sof indifference may destroy any possible results. Second, those 


‘interested may suddenly propose to the Church a fully-worked 


out Scheme for which thc Church is not ready. The Canadian 
Church faces the prospect of recapitulating the experience of 
the American Church in 1940 and 1943. History has a way of 


repeating itself. 


(Both Reports are printed in the Convening Circular of the 
General Synod of the Church of England in Canada, September, 
1949. They will be printed as a brochure early in 1950 and be 
available to the public from the General Board of Religious 
Education, 604 Jarvis Street, Toronto, 5, Ontario, Canada.) 


Louis A. HASELMAYER. 
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THE APPROACH TO REUNION 
Ill. THE HOLY SCRIPTURES 
(concluded) 

THe Cuurcn’s Book 


We have already seen from the history of the origins of our 
Bible that no individual apart from the whole Church can dis- 
cover what the Scriptures mean. .It is the Church’s book, 

written by her members, in accordance with her Faith and 
practice, to be understood in the way that she understood it 
when she selected and authorized it. That is, the religion and its 
teaching did not grow out of the book, but the book out of the 
religion. It is not, and was never intended to be, the source 
from which Christian teaching and practice could be derived. 
That source is Christ Himself, and He delivered His teaching to 
the Church through the Apostles before anything was written 
about it. It means too, that it is impossible because of its very 
nature to find any thing in the Bible which is contrary to the 
Faith and Order of the Church at any rate of the first 300 years, as 
many Christian bodies have attempted to do. The impossibility 
_ of the attempt is seen at its clearest in the efforts of some men to 
prove from Holy Scripture that the Church itself—which wrote 
and authorized the Scriptures—is not a necessary part of the 
Gospel, for in doing away with the Church they do away with the 
credentials of the Bible !_ In fact to hear some of the efforts you 
would think that that the Bible dropped ready bound, written in 


English and “ authorized’’ (?) by King James straight from 


Heaven. 


THE BIBLE AND REUNION 


Our concern here is to apply all this to the problem of reunion, 
where naturally the Bible plays a large part. But the issue is 
complicated by the fact that it has also played a large part in 
the creation of the problem, for many Christian bodies have re- 
jected parts of the Faith and Order "3 the Catholic Church of 
the first three centuries on other grounds, and then have sought— 
and of course, found—-support for the rejection in Holy Scripture. 
And so we return to the principle that the conclusions we draw 
from Holy Scripture depend on the presuppositions with which 
we approach them. The Brble alone the religion of Protestants ’’ 
may sound very impressive as a battle cry, but in practice it is 
impossible because it never is alone. The cry itself is a pre- 
supposition, for it presupposes a particular and unhistorical view 
of the origin, nature and purpose of the Bible. — 

It seems then, that in reunion discussions these presupposi- 
tions are as important as the Bible itself, and inseparable from it. 
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The appeal to Holy Scripture, which is one ‘ ‘ side "ofthe Lambeth | 
Quadrilateral, must not be isolated from the other three sides, 
for we can only understand the Bible in the light of the Creeds, 
the Sacraments and the Sacred Ministry. They were the lamps 
by whose light the Old Testament Scriptures were retained and 
understood by the Church, and by which the New Testament was~ 
written, accepted and authorized. They alone are the lamps by 
which each must be read. This means a constant reference to 
the traditional Faith and Order of the Church of the first 300 
years at least, and a care for that tradition because it is as sacred 
and as authoritative as the Bible itself, for the two are inseparable. 


TRADITION 


We are all familiar with the idea of tradition, and most of us 
think of it as something rather. pleasant, sometimes. rather 
thrilling and even perhaps valuable, but we do not ever look on 


it as something absolutely essential, do we? We may love the 


traditional uniform of the Yeomen of the Guard at the Tower, 
or the traditional ceremonies of changing the guard at Buckingham 
Palace, and most of us hope that we shall never see them abolished, 
and yet we must admit that, if they were, it Would not prevent 
the Tower being guarded or the guard at the Palace changed 
efficiently. But that outlook will not do for the Christian Tradi- 
tion.. That is something just as thrilling, but also abselutely 
indispensable and sacred. 

All tradition is a “ Handing on’’, whether of a teaching, a 
custom or a ceremony. The New Testament calls it a Paradosis, 
a word usually translated in our Bible as “‘ something delivered ”’ 
For example, in St. Matthew xi. 27 we have our Lord saying, 
‘“ All things have been delivered (paredothe—handed over)— to me 
of my Father.’’ And this is where the Christian tradition or 
handing on begins, with our Lord receiving all things from God 
the Father (see also St. John xiii. 3). He in turn hands on all 
things to the Church through the Apostles, so that on two occa- 
sions (I Cor. x1. 23-25 and xv. 3) St. Paul refers to doctrines 
about Christ’s Life, Death, and Resurrection, and about the 
Blessed Sacrament, as things which he has received and which 
he in turn has handed on (faredoka). This is the Christian 
Tradition, the Paradosis, the handing on from Christ to the 
Apostles, and from them to their successors, the whole Faith of 
the Church, by and with the authority of our Lord. So you see, 
this is no dead archaic survival-ef ancient customs or teachings. 
This is a gloriously living thing, as indestructible as the Church 
itself, for indeed it is inseparable from it, since it begins with God 
and is handed on by living members of the Body of Christ; a 
holy thing as sacred as the Scriptures themselves, for they were 
later in time and were dependent on tt Sy their authority. We shall 
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see too that the Creeds, the Liturgy, the Sacred Ministry, the 
Apostolic Succession are all inseparable from it, as is in fact the 
whole Faith and Order of the Church. We Anglic ans In any 
generation do not teach the truths of the Creed or celebrate the 
Holky- Sacrament because we have read about them in the Bible 
or the Prayer Book. They were there before us, in the Church 
which we joined, handed on to us by Jesus Himself through our 
predecessors in this life. Our duty then is to receive and te guard 
this. precious gift, so that we may in turn hand it on to those who 
follow us, entire and unaltered by addition or mutilation. This 
is “the Faith which was once delivered (faradotheise) to the 
saints ( Jude 3). 

The samts understand the sacredness of this trust. St. 
Irenaeus, for example, speaking of St. Polycarp, says he ** always 
taught those things which he learnt from the Apostles, which also 
the Church hands down and which aloné® are true "And St. 
Irenaeus knew what he was talking about for he had received the 
Faith from St. Polycarp, who ha:l in turn received it from St. John 
the Apostle, and so from Christ Himself. That ts the importance 
of tradition to the Church: not the ~ Anglican Tradition ’’, nor 
the Free Church Tradition nor the Protestant Tradition "’, 
but the Catholic and Apostohe Tradition, the Tradition of Christ. 
For it is an aspect of His very Life in His Body the Church, finding 


“expression, it is true,,in written Se riptures and Creeds and 


Liturgies, but always greater and more alive than those things, 
for it exists and is maintained not through the agency of individual 
writers, translators, and printers ; not throygh the medium of 
paper and ink ; but through all the living members of the Body 
_of Christ in all age Ss. -L. F. CHADD. 


‘The unity we must seek is a God-given unity, firmly rooted 
in the acceptance of the truth of His revelation. Only in obedi- 
ence to Him, the atithor and finisher of our faith, can we find true 
unity, that unity which is agreeable to His will. Faith, humility, 
penance, prayer, charity, sympathy, and understanding : these 
must be the instruments of our search for union with our Christian 
brethren. And with them courage: courage to faece-the truth, 
accept it, proclaim it and gct upon it.”’—THe ABBoTt or NASHDOM. 
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Receipts for amounts under ten shillings will be enclosed with the 
next issue after the subscription has been received. 
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